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A God Up Above. The Land Down Under

Manning Clark once very famously described Australians’ view of religion
as a shy hope in the heart.” This simple quotation is the most succinct way of
illustrating their religious views in a way that accounts for the strong cultural
influence that surrounds those beliefs. This characteristic of shyness takes
precedence over eloquent announcements of religion and manifests itself
through the “vaguely respectful recognition of an important if largely indistinct
force, slightly shaped by the imagery of Christianity."^ Australia is a distinctive
nation, as are its people and cultural idioms. Being a former British colony,
Australia’s heritage in the English tradition of Christianity extends back to its
discovery in the 1600’s. Despite its roots in the English way of life, Australia now
boasts a very unique cultural identity that cherishes such values as mateship
egalitarianism, and skepticism of authority.
The notion of mateship is perhaps the most central Australian cultural
institution and revolves around loyalty, friendship, and preference to mates even
above the law, which creates a problematic atmosphere for the religions that
teach that one’s life should be focused on a higher being and a disregard of
earthly relationships because of their temporary nature. Egalitarianism entails the
collective practice of striving to be equal, average, or ordinary, which generates
perceived incompatibilities with religion’s frequent delving into the abnormal.
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supernatural, and unordinary realm of the divine. Skepticism of authority is the
part of the national psyche that arises out of Its beginnings as a penal colony and
has played an interesting role in the attempts to establish religious supremacy
because of the natural distrust of organizations and professionals that is inherent
in the belief. These cultural traits blend to form religious and spiritual milieus that
are quite different from their western Christian counterparts.
People use social structure and social surroundings as a means of
constructing ideas about things that are seen as outside their scope of
knowledge, which includes conceptions of the divine. This Is shown by Swanson
who found evidence linking hierarchical societies to monotheism and likewise
societies with more decentralized figures of authority were linked to polytheism
(Swanson 1960).2 In the same way the social features of Australia help to inform
expressions and non-expressions of religion with specific regard to the before
mentioned societal traits.
This paper intends to show how three of the ingredients of Australian
cultural identity are central to the formation and changing of modern Australian
religious practice; it will also examine the specific ways that each factor
contributes to the current picture of Australian spirituality. The task of including a
detailed account of every religious practice represented by the diverse Australian
population would be a far too hefty task to accomplish or explain adequately;
therefore, the bulk of this paper will primarily focus on the cultural idioms as they
pertain to Christianity, the country’s largest religion, atheism, the fastest growing.
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and certain new age forms of spirituality, a trending belief among the younger
generation.
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fi

background

Contrary to popular belief, England was not the first country to gain
knowledge of Australia's existence nor was it the first to set foot on its lands.
Different groups and peoples throughout the world had use for a land like
Australia and many were close to finding it. Ironically though, Australia began as
a myth. People from varying cultures told stories of what could be lurking In the
unknown seas to the south. In a time when many still believed the world was flat,
the possibility of falling off the edge of the earth was considered a legitimate fear,
but this fear could only delay Australia's discovery for so long.
The Hindu-Buddhists of Southern Asia began expansion south into
Sumatra and the islands of the archipelago in the 1st century, motivated by their
search for spices, wool, and their desire to spread their religion. They were
merely hundreds of miles from the coast of Australia across the Timor sea.
Despite the relatively menial distance, their possible discovery was prevented by
their beliefs about the world and arising conflicts In the Hindu-Buddhist realm. For
the Hindu, both sailing and contact with foreigners was forbidden by religious and
cultural custom which is immediately problematic for a voyage across the Timor
sea. But it was ultimately the emersion of Islam into the mother country and the
archipelagos that put the Hindu-Buddhist colonization/evangelism efforts to a halt
in the middle of the fifteenth century.^
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Like the Hindus, the Chinese never ventured past Timor and their maps
reflected the fantastical beliefs they associated with the invisible frontier.
Thirteenth century descriptions speak of an area where the kingdom of women
lies, and the ocean waters flow downward. For the Chinese, the lack of a direct
incentive to explore this fantastical realm betrayed their opportunity to discover
and colonize Australia. The motivation finally came at a time of rebellion and
revolution when they lacked the colonizing power to bring such a plan into
fruition.4
The Muslims expanded both in territory and numbers throughout the
archipelago beginning with their arrival at west Java In the 11th century. Their
evangelism, sometimes voluntary, sometimes forced, in the area helped them to
gain political and religious power. They were even able to establish a Islamic
kingdom in Molacca and Java by the 15th century. An excursion in search of
gold, spices, or even mere curiosity would have brought them to New Guinea
and eventually to the northern coasts of Australia. But that fate was Impeded by
the coming of Europeans and Christianity, which thwarted the spread of Islam and
halted their occupation and knowledge of the area in West New Guinea.^
A number of voyages was conducted by European countries in search of a
"terra australis" (land to the south) throughout the 15th and 16th centuries.
Spain, with their advancements in shipbuilding, sent voyages south in order to
minister to the locals and win the land for Catholicism. Pedro Fernandez de
Quiroz, a Portuguese native, was a product of catholic resurgence and full of
missionary zeal. He led the last Spanish voyage to the Australasia area in hopes

5

of finding the land of barbarians in the south. He sailed to South America and
then straight west. He reached a harbor in January of 1606 and claimed the land
as "Australia del Espiritu Santo", which means "Southland of the Holy Spirit".
Much to his dismay, rather than making it to Australia, he had landed in the New
Hebredis islands off the east coast of Australia.^
Manning Clark eloquently describes these attempted conquests by
offering that, "The Hindus had dreamed of the islands of gold... The Chinese had
searched for spices, for gold, and for precious woods... The Catholics had
dreamed of a day when the people walking in darkness would see a pure light...
The Protestants, too, had dreamed that a 'wealth of terrestrial laurel' and a crown
of celestial glory would be their reward for following the 'lovely paths of virtue'".^
This dream is.important for understanding pretexts to religious life in Australia,
and, as will later be mentioned, at least some of this dream comes true.
The first Europeans to actually make landfall on Australia came in 1606
and 1623 with the Dutch Captains Willem Jansz and Jan Carstensz. They made
contact with the continent on the west coast of Australia where Carstenz reported
back to his Dutch homeland that he had seen a useless, dry land, whose
inhabitants were the poorest and most wretched creatures ever seen."8
However, after their failad attempts to find the great southern continent
that was spoken about, the famous Captain James Cook of England entered the
scene and reached the east coast of the continent in 1769 at a place that he
named Botany Bay (near present day Sydney). He described a bay system that
was most suitable for ships and a land that was readily accessible for farming

6

because there was no need to clear the land. It was this new information
denoting the fertile east coast that ultimately opened the land up as a possibility
for settlement by the English.^
Then, in 1776, Britain found Its motivation to explore Australia as a
potential long-term colony. The Bloody Laws of England put forth over 200 crimes
that were punishable by death, most of which dealt with property. These Included
serious crimes as well as very petty crimes. For instance, one could be executed
for stealing anything worth more than 5 shillings. Eventually courts began to feel
that that execution was too harsh a punishment, and they looked to
transportation as their substitute. Beginning in 1717, Britain practiced a system of
transporting excess criminals from their prisons to North America, usually to be
sold into slavery to the southern colonies. But when the colonies in America
declared their independence from Britain, they also proclaimed that their soil
would no longer be tarnished and polluted by the Importation of British criminals.
Thus, the Revolutionary War forced the English to address two issues: 1) what to
do with the thousands of criminals that were overrunning their prison system; 2)
where to relocate those British loyalists who were living in the American
colonies.^°
Committees in England immediately began to discuss other possible
locations for criminal transport and it was decided that Australia would be their
new destination. Captain James Cook and his cargo of more than 750 convicts
arrived at Botany Bay on January 26, 1788. With a count of 548 male convicts
and 188 females, this was a project never attempted before in history nor would it
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ever be attempted again, to have a penal colony in the true sense of the
term.The number of convicts was approximately matched by a smaller number of
guards paired with their families who also came aboard the 11 shipsJ^ Given the
topic of our conversation, it is relevant to note that of this first group of settlers
(convicts and non-convicts), approximately two thirds Identified with the English
Anglican church, one third identified as Catholic, and there were also a few Jews.
For the duration of the early settling period, Anglicans outnumbered Catholics by
approximately 20 to 1
When examining the religious and spiritual makeup of Australia, the
governmental and social atmosphere of Its founding give incredible insight into
the reasons behind its style of government and education and how this style
contributes to modern conceptions of self, society, and religion. To begin with, the
state of nature within a penal colony is one of disorder and moral depravity,
which is understandable given the fact that the "citizens" of this colony are picked
solely for their proven capacity for Immoral, criminal action. Such a social
condition closely aligns itself with the state of nature that Thomas Hobbes
describes, which is one of chaos. Ultimately, both Hobbes and the English
Department of Colonization would come to the same conclusion about what type
of government is best suited to rule in such a state: autocracy.^^ Therefore, the
British government appointed Arthur Phillip as the first governor of Australia, to
rule with absolute power over the colony.
Now that we have outlined the beginning of Britain's first colony in
Australia, the next section attempts to show that, through the actions of the
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leaders and government officials of the newiy born Australian colony, one would
assume that the country's future as an entirely Christian nation would be
inevitable.
Considering that Governor Philips was given absolute power over the
penal colony, he was deeply concerned with the character of the convicts and
sought to address this directly and unwaveringly. He saw the moral depravity of
the convicts to be a serious problem. Along with the stigma of unlawful, immoral
action that followed the convicts around. Governor Phillip also noted substantial
problems in establishing a work ethic among the convicts. He described them as
people who,"have been brought up from their infancy in such indolence that they
would starve if let to themselves". Popular beliefs about the country from the
motherland confirm Phillip's troubles as Robert Hughes offers that, "to most
Englishmen this place seemed not just a mutant society but another planet- an
exiled world".
However, Phillip was not alone in his battle against iniquity. Along with
hiring a governor, the British Home Office also appointed Reverend Richard
Johnson to be the Government Chaplain. Together, they sought to combat
immorality with Christian principles through the fostering of a church community
and the establishment of Christian education. This was apparent from the very
first church service that Rev. Johnson conducted, a week after landing, where it
was proclaimed that,"No Man Be Absent On Any Account Whatever". He took
this a step further by enforcing the observance of religious practice and requiring
that the Book of Common Prayer be read each Sunday among other things
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related to the prevention of drunkenness and foul language. This book was a
compilation of passages, scriptures, and songs that embodied the most important
themes of Christian doctrine and behavior.^^
Furthermore, Christian education also played a crucial role in their efforts
to improve the moral status of the colony. Along with being the Chaplain, Rev.
Johnson also supervised the first schooling, which was held In the first church
building where every school day began with prayer and the singing of a hymn.
Education was taken from a very religious perspective with focus on the Bible as
a central text. They hoped the principles would be absorbed into the community.
A revealing example of the type of hymns children were forced to sing Is the
"Against Quarreling and Fighting" by the Reverend Doctor Isaac Watts.

Let Dogs delight to bark and bite.
For God has made them so;
Let bears and lions growl and fight.
For 'tis their nature too.
But, children, you should never let
Such angry passions rise;
Your little hands were never made
To tear each other's Eyes

Their textbooks began with a very basic speller and then moved to a primer that
included The Lord's Prayer, the Creed, and the Ten Commandments. In addition
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to all this, Rev. Johnson required his students to attend church, and failure to do
so would result in expulsion.^8 Manning Clark offers that despite the drunkenness
and debauchery taking place amidst the corrective measures, "steps had been
taken to raise the evangelical from the voice crying in the wilderness to a position
of ascendancy In New South Wales''.^®
In 1794, Rev. Samuel Marsden arrived on the scene from England to
assist Rev. Johnson and would eventually take over for Johnson when he was
forced to return to England In 1800. Marsden absorbed Johnson's responsibilities
as chaplain and schoolmaster, but he Increased his prominence in New South
Wales by becoming a key figure in establishing the Australian economy through
his practice of wool growing. He established the New South Wales(NSW)
Agricultural Society, which put him, and consequently Christianity as a whole
because of his status as a chaplain, in the spotlight quite often. His involvement
in the community was not limited by his title as a businessman either; he rose to
be a towering figure as a woolgrower, parson, missionary, magistrate, and a
politician.20 it is important to mention his contributions to society because he was
the kind of people that the general population was receiving Godly council from
as a parson, correction from as a magistrate, and education from as a
schoolmaster.
Following the rule of Gov. Phillips and his openly Christian successor Gov.
Hunter, control of the colony was taken over by a military based league who saw
the colony as an opportunity for personal financial gain. The leader. General
Grose, would import goods and charge far more than a fair price. Because the
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colony was still vastly dependent on goods it received from outside sources, the
colonists had no other choice. Grose also abandoned the moral education
principles that were previously established in schools and through church
attendance. This continued until the newly appointed governor arrived from
England in 1810, Gov. Lachlan Macquarie.
Gov. Macquarie is referred to as the "Father of Australia" because he is
vastly responsible from turning the struggling penal colony into a prosperous
community. One immediate piece of evidence for this is the massive population
growth during the time of his governorship from 11,000 to 40,000.2i He was
known for having the highest of moral character and benevolent practices to
accompany them. He believed in treating all fairly, the convict, emancipist (ex
convict), and the free settler. He returned to the issue of moral education in the
colony and began to address it by making stability of family life, appointing a
clergy to ALL districts, and requiring church attendance some of his first goals.22
Macquarie's educational stance was one that relied on biblical principles
and he launched 2 resolutions for moral education based on Christian, biblical
principles, both of which passed. He appointed respectable clergymen to run
each school, ensuring that a certain biblical curriculum be followed, which he
said, "could alone render them dutiful and obedient to their parents and
superiors; honest faithful, and useful members of society; and good Christians."23
On the use of the Bible for the purpose of education. Judge Wylde commented
that it was, "to the best interest of this colony, as it afforded a sure hope of the
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advantages which the general circulation of the holy scriptures tended to
bestow."24
It is understandable then, that Gov. Macquarie launched branches of two
organizations based in England: the British Foreign Bible Society and Sunday
School movement. This had a notable impact on Australian religious practices,
which is evidenced by the fact that until the early 1900's, Sunday School
attendance was higher than regular school attendance. It is for all the reasons
above that Macquarie is seen as a fulfillment of the Protestant dream described
at the beginning of the section. Manning Clark writes that,"When Macquarie died
it seemed that chance and circumstance had colluded to award the palm of
success amongst all the peoples who had dreamed of planting their civilization in
the South seas to those who believed in the Protestant religion and British
institutlons."25
In addition to the actions and efforts of the colony in Paramatta, their
Australian brothers to the south were also hard at work to establish a dominant
Christian society. South Australia differed in that it was a free settlement in which
no convicts were allowed, and its founders went to great lengths to ensure that
while it was free. It was also Christian. Robert Torrens was Chairman of the
Colonial office and became a key factor in the selection of the majority of the
Christian leadership of South Australia. Robert Gouger, one of the many other lay
preachers who directed the South Australian Company, assembled the first public
meeting regarding the free settlement of Australia where over 2500 people came
to London to see him unveil his sketch proposal for Australia's Christian
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settlement. Gouger is largely responsible for the settlement of South Australia
while Torrens was the main player in establishing Christian leadership for the
colony, making these two essential figures for both South Australia's
Christianization and even their existence.
Along with its founding organizer, South Australia's first governors show
that they were determined to build a society based on Christian principles. In
George Fife Angas's term as governor, he gave away millions of printed
scriptures, tracks, devotionals, and even set up a voluntary school where The
Bible was the only textbook. He is known as the 'father of South Australia's
religious liberties' for his belief and following actions in hopes that Australia, "will
become the headquarters for the diffusion of Christianity in the Southern
Hemisphere."27 By 1846, 10 years of existence, the capital of the territory saw
more than half of its population attending regularly to an Episcopal or
Congregational church, and up until 1915, Sunday School attendance far
exceeded that of regular day school attendance.^s From these facts we can
gather that South Australia was a deeply Christianized community.
Furthermore, even Australia's Constitution bears the mark of a people
focused on in the inclusion of God in their government and in their lives. Australia
began to show more signs of autonomy with the passing of the Australian
Colonies Government Act in 1851, which gave each colony separate rule from
Britain and each other, and they finally broke away from Britain permanently with
the passing of the Commonwealth of Australia Constitution Act of 1900. Alfred
Deakin was one of the framers of this document, and one of the issues they had
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to overcome was the public outcry about the first drafts' failure to reference god
in the text. The authors finally added,"humbly relying on the blessing of Almighty
God'' to the preamble in an effort to appease the people's wishes. This public
uproar over the lack of divine references in the Constitution provides a telling
picture of the people of Australia in which the people show themselves as deeply
religious. Deakin himself had hopes that the document would used for the,
"creating and fostering throughout all Australia a Christlike citizenship."29 The
public outcry over the absence of god in the Constitution along with the personal
piety of Deakin and the rest of the framers provide clear evidence that Australia
eventually became the Gov. Lachlan Macquarie and others hoped it would. It was
a Christian nation.
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MATESHIP

Mates have always been and continue to be seen as an integral part of
society, sometimes even more necessary than a male/female counterpart:"The
man who hasn't a male mate is a lonely man indeed, or a strange man, though
he have a wife and family. I believe, there are few such men... Marcus Clarke
speaks of a recaptured convict being asked where his mate was, in a tone as if a
mate was something a convict was born with..."3o This demonstrates the
necessary role that mates play in society, but does not necessarily give a clear
picture of how this type of mateship contributes to spirituality and religion. This
relationship is not monogamous and allows for as many mates as a person cares
to have. While this type of partnership or group partnership could be seen to
promote relationships with others, namely the divine, mateship seems to
contribute strongly to modern expressions of religion in at least two ways: 1) by
encouraging atheistic beliefs through its attempted fulfillment of human needs; 2)
by allowing for the growth of new-age 'self-religions' that uphold the integrity of
respect for and disconnect from another's beliefs about the divine.
Mateship is the equal, friendly relationship that a person receives from a
companion or comrade. It is the "comradely independence based on group
solidarity."3i it has its beginnings as a necessary part of early Australian life as a
way of battling against a harsh land and unfavorable environments. People
needed each other; they were dependent on each other. For the 160,000
16

convicts that found their way to Australian shores, collective mateship became a
necessary result of the trials and tribulations of prison life.
As prisoners were granted pardons, they took their beliefs in mateship to
the outback where it would be further solidified by the loneliness, scarcity, and
long distances of the uninhabited Australian countryside. Having a mate meant
being willing to sacrifice anything or provide anything from money, food, water,
shelter, or even just company, all things very necessary for survival. This is a
description of life in the "bush" of Australia. It is important to consider how
mateship functioned in this context because it is the integral foundation upon
which modern Australian mateship built and bears the same characteristics today
as it did then. It is the ideals formed in this context that are used to inform
contemporary expressions of religion.
Mateship became a viable, deliberate substitute for god because it
presented a more concrete solution to the problems the people of Australia were
facing. The first of which arose merely out of the need for food, water, shelter,
and company were so seldom found in the bush. The absence of the necessities
brought early Australians face to face with reality. "It is quite possible that the
men of the bush were satisfied without a God, satisfied with fate. It seems certain
at any rate that bush life brought doubts about God... After a good spell of
drought endured on a diet of mutton, bread, jam, and stewed Bohea, one's
indifference to life becomes all but complete".^^ For men out in the bush, mates
were the solution to this problem. We see this evaluation of god in terms of utility
in a modern sense as well. In some ways the practicality of mateship also helps
17

to reinforce humanism and secularism. In a personal interview, Pastor Peter
Felsch interestingly described the problem that mateship poses to evangelism as
a questioning of what purpose god would serve."Why do I need god? Give me
two mates and I can conquer the world."33 Modern advancements in technology
and society have made the usefulness of god an issue for the whole of the
western world. When an American gets sick, he does not pray to god for healing;
he goes to the drug store on the corner. This is a problem for the whole of the
western world, but one that most Americans refute relationally by appealing to
the need for the relationship with god for one's own benefit. In contrast,
Australia's mateship includes a relational aspect that the American answer fails to
address.
There is also a fundamental difference between the origins of religion in
Australia and America. The true Australians (convicts) never arrived to the
territory with religion in mind; it was merely a by-product of the system that they
were pushed into. The system required and coerced the population into religion,
but created an environment where mateship arose naturally. Consequently, the
ties to mateship were much stronger than those to religion. Unlike the pilgrims of
America, the convicts of the Australian penal settlement never chose Christianity;
it was something that was forced on them by British parsons and clergy. So once
convicts went from the settlements and into the bush, they left participation in the
imported practice of Christianity behind. Allan Grocott declared that, "The typical
bushman did not 'care a fig' for theology, heaven or hell, or any of the
consolations of the Christian religion; he was far more concerned with the
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pleasures of the flesh. His strength and comfort came from mateship."^^ So the
tradition of mateship is something that has been passed on from the convicts to
the bushmen to the soldiers of ANZAC and on to the hearts and minds of each
Australian inhabitant. Gallagher asserts that by the 1880's Australian mateship
"had become a powerful institution," an institution that would only be
strengthened in the country's involvement in two world wars.The ANZAC
(Australia New Zealand Army Corps) got their first real taste of blood, victory and
defeat with their participation in WWI, and these battles, especially the defeats,
provided material for the storytellers of mateship to romanticize the tales of
Australian comrades sacrificing their lives for their mates in battle. The story of
Private John Simpson Kirkpatrick is one of particular significance for Australians.
Private Kirkpatrick was killed in the line of duty while using donkey to carry
wounded comrades back to safety from the front lines. His sacrifice for his mates
to the point of death is accentuated and idealized in the eyes of Australians, and
the model of mateship he exemplified is honored on an annual holiday, ANZAC
day. As a result of Christianity's "foreign" status and the continued development
and solidification of the idea of mateship, it in many ways became its own
religion. This idea is directly demonstrated by the Australian bush song "My
Religion", which highlights the self-sustaining nature of of the practice of
mateship:

Let Romanists all at the Confessional kneel,
Let the Jew with disgust turn from it,
Let the mighty Crown Prelate in Church pander zeal
Let the Mussulman worship Mahomet.
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From all these I differ—truly wise is my plan,
With my doctrine, perhaps, you’ll agree.
To be upright and downright and act like a man.
That’s the religion for me.
1 will go to no Church and to no house of Prayer
To see a white shirt on a preacher.
And in no Courthouse on a book will 1 swear
To injurs a poor fellow-creature.
For parsons and preachers are all a mere joke.
Their hands must be greased by a fee;
n*
But with the poor toiler to share your last “toke
That’s the religion for me.
[Footnote: “Toke” is a slang word for bread.]
Let Psalm-singing Churchmen and Lutheran sing,
They can’t deceive God with their blarney;
They might just as well dance the Highland Fling,
Or sing the fair fame of Kate Kearney.
But let man unto man like brethren act,
My doctrine this suits to a T,
The heart that can feel for the woes of another,
Oh, that’s the religion for me.
-Banjo Patterson (Andrew Barton)^^
The strong ties to mateship stem from a need and want for identity,
something that Australians have struggled to find throughout their clouded past.
Gallagher points out that, "Sympathetic observers will find within the Australian
tendency to demean the church and clergy an underlying yearning for personal
identity and self-worth. Australians have channeled this desire in the direction of
mateship and egalitarianism out of a historic reaction to years of suffering and
”36

rejection.

This model of mateship is characterized by practicality. The

usefulness of having mates is not only seen as beneficial but required. Mates
help each other out in numerous ways; they are an integral part of Australian
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society. This practicality is what propels Australians' hatred for American TV
evangelists, who are seen as trying to impose their religion on others. A person
has to establish himself as as one who cares about the needs of the common
person and the lowest of society in order to find resonance in the Australian
collective mateship paradigm.
However, despite the strong relational tendencies inherent in the advent of
mateship, there is still an aspect of respect that creates a boundary between
one's religion and one's mate. As was noted earlier, mates shared just about
everything necessary and unnecessary for survival, "But a man can never share
his soul - not even with his mate; and he must repulse all assaults on it, however
kindly,"37 The soul, religion, and spirituality is seen as a question that each
question must ask for himself to himself, a battle that he must fight alone. From
this notion arises the characteristic of religion as a "shy hope In the heart."^® The
shyness represents the respect each person has for another's beliefs; the hope is
one that is deeply rooted in the heart of Australians as something that seeks and
wants to believe in something. This idea contributes strongly to the social climate
of religion and spirituality in Australia. These boundaries between mates seem to
impede evangelism while creating a favorable environment for spiritualities that
rely more on Introspection about the divine. By this method of spirituality, the
integrity of the idealized notion of mateship is maintained while still allowing for
engagement with the supernatural. The themes and motivations of these newer
spiritualities that are emerging in Australia can be best described by a policy that
encourages others to "fix yourself and improve the world."®® These expressions
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of spirituality are often called 'self-religions'. While they are highly criticized by the
more communal religions like Anglicanism and Catholicism, these methods of
spiritual expression have gained ground in Australia simply because they remain
true to the aspect of mateship that holds the deepest respect for one's personal
conceptions of the divine and the supernatural.
The idea that mateship contributes to a skepticism of the divine is
furthered by statistics that show a decrease in overall church attendance/
affiliation and an increase in the number of those who consider themselves
atheists in Australia. The 2011 census showed that 68.3% of the population
affiliated with some form of religion, down from 76.6% in 1991. Then 22.3%
described themselves as having no religion, which is a considerable increase
from 12.9% in 1991. Juxtapose these numbers with the census data of 1921,
which shows that 97.7% of the population had some religious affiliation, and only
0.5% of the population did not express some type of religion.^o These statistics
illustrate both the continued decrease in religious affiliation and the rise of
atheism in Australia. Mateship is a prime contributor to this trend because, unlike
the Christianity that was forced upon the early Australian inhabitants, it has
sur\'ived as an essential part of the Australian identity. Mateship's vital role to the
national psyche means that its conditions and features are seen as more
important and essential to abide by than the basic features of Christianity.
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Consequently, the isolated nature of religion inherent in the idea of mateship
trumps the social environment of evangelism that mainstream religions aim at

Major religious affiliations described in Australian censuses
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One of the basic needs of mankind, and perhaps one of the most
fundamental provisions of religion, is the need for hope. Where many across the
globe seek the divine in search of this hope, Australians tend to find it in their
mates. Gary Bouma asserts that, “At the very least spiritualities work by saying
that effort, even if that is the cessation of striving, is worthwhile and that the
universe is in some way, regardless of the vast evidence to the contrary,
essentially friendly” (Bouma 2006, 18).'^'' However, Australians see the world as a
friendly place because their mates around them are friendly; they find hope in the
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support group of mates. The notion of mateship has become such an integral
part of social identity for Australia that it has now emerged as a form of individual
identity whereby citizens identify themselves with the mates they keep. Mates are
a part of the fabric of an Australian’s life through their unconscious participation in
the individual’s hope for tomorrow, which allows him/her to live day to day. Mates
are how they avoid the withering depression that inevitably comes in the absence
of hope and consequently a necessary part of daily life.
Another essential byproduct of religion is to proscribe meaning to life.
People all around the world create meaning that allows them to make sense of
their lives. The religious approach to this uses God as a way of giving humans a
purpose, a destiny. Individuals, groups, and societies invest in this meaning
making business In order to give relevance and justification for both their
histories and their futures. Where many individuals appeal to religion to offer this
meaning for existence, Australian mateship bypasses this individualized
approach to meaning through the construction of a group meaning. As members
of a group, mates “seek to continue their existence, seek to benefit members and
the group itself.

Inherent in the group’s existence is an optimistic metaphysical

assumption about the world around them. They use empirical data to inform their
conceptions of the universe, data which is largely gathered and developed
through relations with mates. Thus, positive relationships with mates help the
group to establish a positive worldview and a meaning of life that is directly
connected to each other. Through this group model we see that how mateship
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avoids individual approaches to the need for meaning and offers a way of
attaining both hope and meaning for life outside of religion and spirituality.
Despite mateship’s considerable contributions to skepticism of the divine,
it is not merely confined to influencing atheistic approaches to religion. The
construct of mateship is incredibly resilient in that while it supports skepticism in
Australia through its provision of many of the basic needs that religions account
for, it also still maintains a model that is perfectly consistent with spiritual
consideration of the divine. A modern example of this compatibility can be seen
through the emergence of new spiritualities. In his analysis of religious census
data, Gary Bouma noted that, “In the 2001 census 71,000 Australians responded
to the ‘religion question’ by writing in Jedi, Jeddist, Jedism, Jedi Spiritualist,
Skywalker, Jedi Knight, May the Force be with you, the Source, or other
responses linked to the Star Wars movies."^3 While many played this off as an
extension of a movement that began in the UK, closer analysis shows that these
responses should be taken seriously. The Jedi Order established in the movies
presents a cosmic perspective in which the Jedi battles against the unrelenting
forces of evil for the overall good of the people. Propelling the Jedis forward is
the mysterious Force that seems to exist in a realm outside the known world
while still managing to intervene in it, which parallels a proper divine figure for a
spirituality. Jeddism could be given credibility as a legitimate spirituality through
simple rituals like greeting or parting from others with the phrase ‘may the Force
be with you' and ‘training’ through meditation. From this we see that Jedism can
be seen as an authentic spirituality, but not only that, this spirituality Is a perfect
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demonstration of the way mateship functions in society. The group of Jedis can
be seen as a group of mates both in structure and function, and the Force
provides the divine figure whereby theism can be achieved while the notions of
mateship are maintained. Hence, cultural notions of mateship could cause
subscribers to Jeddism to idealize the Jedi Order because of the similarities
between the two.
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EGALITARIANISM

Egalitarianism is defined by Webster as, "a belief in human equality
especially with respect to social, political, and economic affairs."^ This definition
certainly holds true for the pervasive nature of egalitarianism throughout
Australian society. The idea of equality among people is a common idea in
American thought, but it presents itself in a different form and context in Australia.
Rather than the equality of opportunity that allows Americans to be seen as equal
in their ability to achieve the American dream, Australian ideals are a more pure
pursuit of equality. It is this peculiar form of egalitarianism that plays an
interesting role in the expressions of religion and spirituality in Australia that
shows a stark contrast to both the American idea of equality and consequently,
American religious tradition. As might be expected, the idea of equality is
essential to egalitarianism in Australia, but also inherent in this principle is the
striving to be average or ordinary. Equality, as the most obvious contribution to
egalitarianism, will be considered first, and the Australian sense of ordinariness
will be discussed later.
Australian egalitarianism, as with other social attributes, stems from its
early history as an evolving penal colony. This specific trait arose out of the
earliest and most significant Australian class struggle between the "exclusives"
and the "emancipists". An English newspaper article commented on the tension
between the two groups as a result of their beliefs where,"The first
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group[exclusives] believe that anyone who has come to the colony in penal
servitude is never capable of complete redemption. These people, who tend to
be among wealthy landowners, thus see themselves as a superior class.''^^ jhe
emancipists were the class of convicts that had been freed under the law to be
normal members of society, and they battled against the attempts at superiority
by the exclusives both in a legal and a societal context. The exclusives
discriminated against the lesser class by reducing civic rights, refusing ability to
hold office, and diminishing their land grants/distribution. This struggle resulted
in a hatred of superiority among the non-members both in dealings with
exclusives and in dealings with each other. The unrelenting efforts of the
exclusives to deprive convicts and emancipists from a sense of equality
ultimately resulted in an idealization of the very thing they tried to withhold from
the lesser class. Hence we see the glorification of equality and the engraining of
it into society. The continued increase in population and wealth of the emancipist
class eventually allowed them to win out and translate their egalitarianism to the
rest of society. This refusal to accept inferiority now pervades all aspects of
Australian social life.
Two crucial cultural references within the Australian ideal of egalitarianism
are "the battler" and "tall poppy syndrome". The two terms complement each
other as attempts to remain in the middle ground of equality, "the battler"
denoting a movement from the bottom upwards and "tall poppy syndrome"
denoting a movement from the top downwards. In either case, the middle ground
is the goal of the movement. Each of these cultural idioms plays an integral role
28

in the overall egalitarian climate, and in order to properly understand the special
sense of equality that informs Australia's religious life, one must first understand
Australian conceptions of "the battler" and "tall poppy syndrome".
First of all, a battler can be defined basically as "a person who comes up
against hard working conditions and a tough environment, who perseveres
despite the odds being stacked against him or her..."^® The term is derived from
Australian interactions with the past and the environment. Unlike American
history, Australia's is not characterized by victories, success, and growth. There
was no Revolutionary War that established Australia as its own country; there
was no rich soil to foster the emersion of a prominent agricultural industry; there
was no evidence that dreams could come true regardless of how high the goal
was set. Australia's somewhat embarrassing beginning as a colony of social
outcasts in a harsh environment made it a place where dreams go to die rather
than where they go to be realized. Still, Australia needed some positive ideal to
define society, but the Australians were unable to find reasons to believe that
dreaming was a practice that gained anything for anyone. In light of the absence
of victories and reasons for pride, Australians fulfilled the need for a positive
social ideal by valuing attitudes more than payoffs. So rather than venerating and
esteeming people who won, Australians venerated and esteemed people who
refused to quit. Thus, the battler \s born.
Consequently, the term is used to aggrandize the underdog person faced
with adversity. "The true Aussie battler and his wife thrust doggedly onwards:
starting again, failing again, implacably thrusting towards success. For success,
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even if it is only the success of knowing that one has tried to the utmost and
never surrendered, is the target of every battler."'*^ So from this we see the
battler's strong contribution to egalitarianism in that the very term itself is
designed to counter feelings of deficiency that would disrupt egalitarianism.
Rather than considering oneself to be at the bottom of the totem pole, one finds
favor in the eyes of the community because one has achieved the status of the
battler.
In contrast, the flip side of the battler, which entails the veneration of the
underdog who may not have merit to warrant such attention, is "tall poppy
syndrome", which is the mysterious social practice of criticizing, scorning, and
condemning those who have achieved a lot of success because their
accomplishments separate them from the rest of society. Although their success
may very well place on them an unintentional distinction, it still evokes the idea of
superiority that Australian egalitarianism is so strictly against. This aspect of
Australian egalitarianism is completely inconsistent with the American idea of
equality because it negates the social fluidity Inherent In the American dream.
Centra! to the American Dream is the belief that Americans are equal because
they are all equally able to achieve greatness and end up at the top of the totem
pole. Australians would not be so quick to applaud the moving to the top of
society, and "tall poppy syndrome" would suggest that the person stop in the
middle before they get to the top. Rather than "be all you can be" it seems to
suggest that one should "be good but not too good". This "be good, but not too
good" attitude would definitely not find resonance with an American culture that is
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much more concerned with results and is happy to applaud the man who earned
his way to the top. Americans tend to see this person's success as a positive
reflection on America as a whole as a land where dreams come true; Australians
view it more as a threat to society than a positive reflection of it. So American
society seems to allow for a type of self confidence that disagrees with the
egalitarian nature of the Australian psyche. This type of self confidence is one
that is allowed for when one's actions, abilities, or achievements give warrant for
it. The all-star athlete is perfectly justified in his distinct self confidence because
he has proven himself through his performance. This presents a stark contrast to
the Australian "tall poppy syndrome" that would most certainly disapprove of this
confidence, whether warranted or not. Often times it is attributed to a perceived
lack of humility, and this makes Americans a frequent target for abuse as a result.
Perhaps the best way to demonstrate this is through an explanation from an
Australian of why they have a distaste for the American 'cockiness'. Nicole Beatty
is an Australian Olympic swimmer, and she made a statement regarding the
Americans that offers a revealing illustration of how the "tall poppy syndrome"
functions in society. "We[Australians] love people who are humble, down to earth,
almost embarrassed by their own success...We don't boo Yanks because we
think they are better than us. We boo yanks because fhey think they are better
than us."^8 jhis accurately portrays the social function of the "tall poppy
syndrome" through its mandate of humility regardless of talent, award,
accomplishment, or any other means of distinguishing oneself from the rest of
the group. Through this we see the clear differences between an American
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society that praises success and each person’s equal ability to also have that
success if the proper work is put forth, and an Australian society that requires
careful engagement with those activities that could be potential sources of
inequality.
While anything can become a source of inequality, this idea of the middle
ground mainly refers to an attitude, one's self perception, and the self-image that
he/she portrays to others. The middle ground describes a situation in which a
person is strictly forbidden from thinking of himself/herself as any better than
anyone else, regardless of social status, wealth, accomplishments, talents, etc.
But by the same token, the person is not to think of himself/herself as any less or
worse than another person. It is not impermissible to have wealth or nice things.
It is impermissible to make known or brag about one’s wealth or nice things or to
think that having those things elevates him/her from the rest of society. As
wealth, talent, or abilities abound, so must humility abound lest a person be
threatened with criticism from his/her peers. One should give the impression of
utter shame at how wealthy, talented, or fortunate he/she is.

We

as Australians all share a common belief system, which

has, as its cornerstone, the concept that all deserve a fair go
and that a true champion is modest and lets his or her deeds
speak for themselves... That is our way, of which we are
proud. Any Australian who becomes arrogant, contemptuous
or egotistical or exhibits false bravado will quickly be cut
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down to size, not by foreigners but by his or her own
compatriots."^9

Furthermore, it is also interesting to look at the Australian language in
respect to equality because it further demonstrates how central this ideal is to
Australian society, which provides context for our examination of the religion that
is emerging out of it. The English language is heard in many different ways In
Britain and America where one's location and social status plays a large role in
the development of one's accent. In these settings one's speech can be a
revealing indicator about one's area of residence, education, and even wealth;
however, Australia's rendition of English is incredibly peculiar In that there Is no
socio-economic variance in pronunciation. We see this from Kerry Packer,
billionaire and product of the best educational Institutions Australia has to offer,
who speaks with essentially the same vocal dimensions as an Aussie blue collar
worker, in addition. Bob Hawke,former prime minister, enjoyed a very privileged
life by anyone's standards yet bears the same accent as an Australian
tradesman.50 Such would be unacceptable for England's prime minister to sound
identical to the lower English class cockney accent. This shows that Australia's
veneration of egalitarianism infiltrates even the language they use and reinforces
it as a cultural Idiom that also Influences religion.
The explanation of these social norms is meant to help explain the
function of egalitarianism in Australian religion and spirituality. Through the
battler and the "tall poppy syndrome we can see this Idealized middle ground
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that is the social norm for Australian interactions with themselves, each other, but
also the divine. This uniquely Australian form of egalitarianism can be shown to
greatly Impact religion and spirituality in at least two ways: 1) through the equal
acceptance of all religions and spiritualities to exist; 2) through the squelching of
more gaudy or splendiferous expressions of spirituality as a result of the
glorification of ordinariness.
First of all egalitarianism creates a social context in which all forms of
religion, Including individual spiritualities, may prosper or find rooting because no
one group is dominant or privileged. Thus numerous religions, churches, and
spiritualities are generally accepted. As was shown In the background section,
the Anglican Church had outright dominance at one point in time, but as
Australians began to reject British superiority, so it began to reject Its church. This
idea is furthered by the decline in membership of the Anglican Church and the
growth of less popular and newer religions. This promotes an Increase

in

religious diversity, a diversity that is supported by census data.
In this environment where religious diversity creates an equal playing field
for various religions, equality helps to establish the rules of the game. Evidence
of one of these rules comes through consideration of Australia's low demand
religious environment. While this does mean that Australia does not require
religious involvement in the way that American society seems to, here it should
be taken to mean that Australia's levels of religious participation through acts like
attendance and giving are held to the same level of equality that society abides
by. Consequently, churches and religions that try to ignore this by requiring
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members to attend or give at a level that is above the norm for Australian
religious institutions receive negative responses, their efforts often have the
opposite of the desired effect. Through this example we can see how equality
helps to establish norms of Australia's religious institutions and non-adherence to
these norms results in the activation of a curious system of checks and balances
that aims at making the efforts of the non-adherent unprofitable. Gary Bouma
supports this idea by offering that one of the persistent characteristics of Aussie
religion is:
a serious tolerance of difference flowing from a commitment
to seeking a fair go for everyone and keeping an even keel.
One way of interpreting the anti-clericalism of early Australia
is to see it as a part of the general tendency to live and let
live coupled with an antipathy to Ideology, Imposed order and
top-down imposition of culture, meaning and purpose.^^

So we can see that while this social context of egalitarianism allows all
types of religious groups to exist and advance, a group's success should not
take it to a point of dominance or monopolization, lest the group receive criticism
and a skeptic eye from the community. This statement is the religious
manifestation of the battler and "tall poppy syndrome" in Australia. Through the
daff/er ideology less popular groups are encouraged to keep going and
persevering, and through the "tall poppy syndrome" more dominant forms and
denominations of religion are subject to skepticism and suffer from halted
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progress at the hands of this social construct. The previous arguments have
been given in an attempt to show that one of the effects of egalitarianism on
religious practice in Australia is that it keeps doors open for all religions to exist
and prosper, to an extent.
Furthermore, Australian egalitarianism establishes a sought for middle
ground in social settings, which manifests Itself as the Idealization of
"ordinariness" This ordinariness is a way of classifying behavior in a variety of
social settings, one of which being religion. The function of ordinariness In
Australian religion Is realized mainly through the squelching of outlandish spiritual
display. Enthusiastic religion has never found resonance In the Aussie conception
of proper religious behavior. Often times It is seen as a form of hIgh-mIndedness
that lacks sincerity and genuineness, causing Australians to be suspicious of
people who engage in such practices and religious denominations that
encourage. This fits nicely with the low-demand feature of Australian religion that
was previously discussed. In the same way that Increased levels of participation
are looked at negatively in Australian society, so is the practice of what some
describe as "high-minded oratory and empty form."S2 Such mounts of display
directly contradict the ordinariness that Australians are socletally encouraged to
maintain through the valorization of the middle ground paradigm.
This sense of ordinariness poses a caveat for religious practice in
Australia, a potential problem that is seen clearly through the juxtaposition of
Australian 'ordinariness' with the necessarily symbolic, Intangible nature of
religious practice. The majority of religious texts, practices, and rituals Involve a
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detailed discussion and engagement with a supernatural realm that Is meant to
be transcendent and therefore, seemingly Incompatible with this Australian
ordinariness. Jennifer Sinclair directly addressed this idea by asserting the
incompatibility of religion with ordinariness because of religion's necessary
endorsement of the symbolic or 'extra-ordinary' and ordinariness's direct
alignment with secularism. She constructed the "Ordinary Australian Imaginary"
to be a representation of an imagined national figure in order to show the
Australian community as "a culture where there has been a sense of 'national'
discomfort with the spiritual and religious."®^ Her aim is to show the public's
commitment to the principle of ordinariness (secularism) across both political and
cultural spheres of society, thus rendering any religious activity or spiritual
discourse a 'phenomenon' of sorts.
Sinclair clearly declares the notion of the pure incompatibility between the
Australian ordinariness as secularism and religious practice. Rather than
affirming this Idea, I want to suggest that this ordinariness is rather a caveat for
religion that restricts it from professing ideologies, making endorsements, or
requiring levels of participation that are too far removed from the social ideal of
remaining central between two extremes. This Is exemplary of the middle ground
that is characteristic of both Australian egalitarianism and their sense of
ordinariness. It is not a complete embrace of secularism that completely
discounts the possibility of any supernatural entity. Rather it is a way of limiting
the church's control over how it attempts to interact with the supernatural through
the establishment of a method of recognizing when the church violates some
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principle of ordinariness. Think of it as a safeguard against hypocrisy, coercive
religious imposition, and judgmental practices. This is demonstrated most
effectively by the words of Australians themselves. A survey done by Olive Tree
Media set out to get an in-depth profile of Australian religion which Included a
section for participants to write In answers. Some of the quotes are very
indicative of the point I make that this ordinariness is a measure taken to protect
society from false religion rather than an embracing of skepticism and the
impossibility of a supernatural realm altogether. The following are two concise
write-in answers to the survey that further this point:

"The church needs to let people know that It Is not that they
are enforcing something on society. Let them know its about
faith."

"They should put a message across that they're not going to
"55

bash people over the head for not coming In ten years.

Each of these statements shows not an embrace of secularism but of the social
ideal of ordinariness that aims to limit church practices that go against a sense of
public equality. Inherent in the one participant's urging to 'Let them know it's
about faith' clearly shows that his/her issue is not of whether or not to believe in a
divine being, it is one of whether or not mainline churches are justly focused on
that divine entity. This supports the idea that if the church was justly focused on
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the faith rather than enforcement, something far outside the neutral zone of the
ordinary, the participant would have no further contempt against religion, a
sentiment that the second participant seems to share. While Australian
ordinariness resulting from their sense of egalitarianism certainly has secular
aspects because of its tendency to steer Aussies away from the hierarchical
church system in response to the improved ability to recognize church
malpractice, this sense of ordinariness and egalitarianism is in not incompatible
with religion or a supernatural realm.
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SKEPTICISM AND AUTHORITY

Australia's origins as a penal colony are crucial to its development of a
skepticism of authority as a basic feature of society. It is not surprising that
because the majority of the population stemmed from a criminal background, a
disdain for public authority permeates throughout the population. What is
surprising is that it seems that proof of one's skepticism is required for complete
inclusion and credibility in society. This requirement is fulfilled in Its most basic
form through dispute with law enforcement or being arrested. The interesting
aspect of this in a religious context Is that it extends even to church leadership.
"Everybody in Australia's been arrested. It's almost like an Informal rite of
passage to embrace your larrikin side for the rest of your mates to see. I've been
arrested myself twice, and I've been a pastor for 25 years."®® This interview was
conducted with a local pastor in the Byron Bay Area of New South Wales. This
directly demonstrates the extent to which a skepticism of authority is not only a
by-product but a functioning part of society and consequently religious
involvement. It should also be noted that while being arrested for a minor offense
allows a pastor to evoke the image of 'the battler' and promote a sense of
common ground with his congregation, a major offense can have the opposite
effect by disrupting his credibility and the trust of the people, especially if the
offense involved blatant lying, thievery, or deception. This creates a problem not
because the actions go against some edict put forth in the Bible but because they
contradict Australian values.
40

In dealing with the examination of the role of authority in Australian
society, it is important to quickly note why this skepticism of authority exists and
how it come about as a widespread feature of Australian culture. As has
previously been described, the early Australian inhabitants were mostly convicts.
This results In an interesting environment because this means that the vast
majority of the population and the population's descendants have had very
negative dealings with authority figures. Consider that the convicts were taken
from their homes in England and forced to relocate to a completely new land
away from family, friends, and everything that was familiar to them. The amount
to which they did not appreciate this required relocation cannot be understated.^^
And upon arrival, their situation did not improve as they were now subject to the
authoritarian rule and policing under that rule for the remainder of their sentence.
Drawing from this sort of interaction with the law and traditional authority figures,
It is conceivable how skepticism of this authority developed In its days as a penal
colony.
But what about after the penal system was depleted and Australia s newly
formed constitution and democracy came into effect? How did skepticism of
authority manage to maintain Itself in a new social setting absent of authoritarian
rule? The major reason for the survival of this skepticism Is seen through the
passing down of the skeptic attitude from one generation to the next. This was
done within individual families but also in society as a whole through the
communal practice of telling stories Australian heroes like the notorious Ned
Kelly. His life is a perfect demonstration of the conflict between the average
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Aussie and the law/authority that has become so central to the function of
Australian society. Kelly was the son of a convict and had trouble with the police
from an early age in the state of Victoria where he lived. His poor status in life led
him to commit a number of robberies with his gang that led to the killing of three
police officers. Some assert that the confrontation between Kelly’s gang and the
police that led to their death was a result of improper police behavior, which
created endless possibilities for the aggrandizing of his struggle into a classic
struggle of the battler \n the eyes of the public. Kelly's continual struggle with law
enforcement ended with his execution in 1880 after being convicted of murder.
This being the case, one would assume that Kelly went down in history as a thief
who rightfully reaped the punishment of his actions, but puzzling enough, the
allegations of possible police misconduct struck a chord with the Australian
people and he is now seen as more of a national hero than a criminal. Through
this he served as a symbol of the skepticism that already existed in Australia,
thereby perpetuating its existence and solidifying it as a national characteristic
through the practice of storytelling that seems to be present to some degree In
every culture and society. So from one story to another, one generation to the
next, the legend of Ned Kelly and the suspicions held against authority figures
exist still today.

AUTHORITY WITHIN RELIGION
Australia's history paired with figures like Ned Kelly that entail some type
of conflict between the Australian and authority affect religion in a major way
42

because of the general claims of most mainstream religions to be acting in
accordance with the ultimate authority, namely god, the authority over all things.
This is an interesting juxtaposition because Australia's skepticism of authority
seems to be incompatible with an organization whose sole focus revolves around
knowledge of, interaction with, and obedience to some divine authority. While the
type of authority expressed by public officials and police officers varies from the
one utilized by religion and the church, the principle of authority is inextricably
linked to religious practice, and varying conceptions of authority play a central
role in a religion's function, theology, and acceptance. Gary Bouma aptly points
out that, "To exercise authority is to appeal to some transcendent principle or
arbiter to legitimate decisions, policy, and action."^® This divine appeal is a
necessary part of religion; without some concept of what validates thoughts,
actions, and practices, religion ceases to be transcendental and supernatural and
rather becomes a mere hobby similar to Sunday afternoon golf or Thursday night
bingo. Michael Northcott, scholar in the sociology of religion, distinguishes
religion's transcendental capabilities stemming from Its divine appeal by offering
that, "Religion legitimates social institutions and arrangements by giving them
ontological status."®^ This perceived authority is what solidifies the sense of
nnorality and beliefs about what is right and wrong that is inherent in religion. It is
the authority behind the church or religion that causes people to adopt its beliefs,
accept its practices, and abide by its rules. Absent that, a person has no reason
to subject himself to an empty practice that often times requires a lot of selfsacrifice.
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For Christianity, God holds the ultimate authority, and He is the figure that
legitimizes normative claims about how we ought to behave, what we ought to
say, and who we ought to be. Unlike some other religions and spiritualities,
Christianity clearly Identifies the source of authority, yet because the god of
Christianity exists in a supernatural realm, the problem still exists of Identifying
the physical, tangible, worldly representation or outlet of that authority. The key
point to emphasize is that there are varying interpretations about how that
authority is transmitted from God to mankind, both for Christianity and every
religion. Traditionally the church was a hierarchical system whereby members of
the clergy represented the divine will of God and exercised their divine authority
absolutely. However, secularization and modernity have challenged this form of
church authority, and Australia is now a post-modern country, living in the wake of
secularization but not completely satisfied with its appeal to reason and
rationality as the best method of spiritual and social interaction. The topic of
secularization is an important topic in discussion of Australia's religious life
because It deals directly with the problem of authority and allows us to see how
Australia's skepticism has manifested in the cultural shifts of modernity. These
historical shifts reflect a change in a culture's belief about what truly offers
validation, and in Australia we see a skepticism helping to shape reactions to
changing understandings of religious authority.
Gary Bouma Is a professor of sociology at Monash University in
Melbourne. Australia and is the foremost scholar in topics of religion in Australia.
While countless sociologists and religious historians have researched and
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commented on changes in culture resulting from modernity and post-modernity,
Gary Bouma describes them most explicatively for our purposes as 'shifts in
modes of authority', pointing out three distinct phases and a phase of shifting
between each; 1) traditional [pre-secular] mode of authority; 2) rational [secular]
mode of authority; 3) experiential [post-secular] mode of authority.^o Each mode
represents a historical period that entails a distinguishably dominant method of
addressing the problem of authoritative transmission through their choice of what
to appeal to in their quest for legitimacy. The shift is determined by what is the
dominant mode of understanding authority for a specific culture since each can
be seen to be active in a culture at any point in history. These are understood as
shifts in culture because that is where they originate; religion is required to
respond to these cultural changes and their ability to do so is often a strong
indicator of how long that religion will be able to survive. Those sclerotic religions
or denominations are generally left behind because of their inability or
unwillingness to take the changing culture Into account.
Obviously, Australians are not pure skeptics in the sense that they
completely and indiscriminately reject any type of authority. After all, their close
alignment and interaction with 'Mother England' makes them well-acquainted and
even allowing of the prospects and procedures of authority figures. This is seen
through their historical and continued recognition and veneration of the queen,
the absolute head and embodiment of a hierarchical society and authority. Their
skepticism goes only as far as strongly influencing rather than completely
capturing their attitude towards authority. However, its strong influence is quite
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enough to make them quick to recognize and rebel against corruption and
misconduct by organizations and those given elevated social status.
Specifically for Australia, the traditional, rational, and experiential modes of
authority provide a historical lens through which we can see more clearly into
how their already established skepticism of authority functions within a societal
construct that requires interaction with some authority like religion. We gain
insight into how their culture shapes and informs expressions of religion through
the juxtaposition of their skepticism with outlets of religious authority.
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TRADITIONAL MODE OF AUTHORITY
The traditional mode of authority has been dominant for the majority of
history and involves a hierarchical construction of the church that transmits
authority from God down a line of religious superiors (eg. pope to bishop to
clergy) to the civilian subjects who receive and are bound by the wishes of that
authority. It is appropriate here to think about the church prior to the 16th century
for an example of how religion functions when this type of authority is clearly the
most dominant. The bishops and clergy were believed to be divinely appointed
by God, and as such, their words exercised complete authority over church
participants as an extension of the will of God. The authority of God was
transmitted through the hierarchy of the church, emitting itself on the basest level
through the members of the ladder responsible for direct dealings with the people
who were subject to the authority but shared no responsibility in relaying It as the
clergy did. The traditional mode of authority is characterized by an appeal to
position where authority can be found in the position rather than the person
Issuing the order or the reasonableness of the mandate. A proper Illustration of
this is the Egyptian Pharaoh whose every word constituted binding decrees for
his subjects. A familiar phrase to this effect is, "so let it be written; so let it be
done." Positions are designed to represent and distribute the will of God. In this
model the religious superiors retain the power to dissolve any sort of dispute
among members, and the decision made obligates members to act accordingly
because of the perceived coincident of the will of the clergy and the will of God.
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The hierarchical nature of this outlet of religious practice emphasizes the
indwelling gap between humanity and the divine. The image of a ladder that
extends from God down through the superiors to the bottom rung where the
congregation is. This is meant to show the depravity of man compared to the
perfection of God, and even the architecture of churches is meant to highlight this
through massive, elegant church buildings that are designed to inspire awe and
wonder in the beholder. For participants in the traditional church,"Hope was
grounded in the certainty of the authority vested in the clergy and bishops by the
formularies of the church.

Providing hope Is perhaps the most important

function for religion, and the fact that participants put this hope In the reliability of
church position illustrates the strength of the church hierarchy and the depth of
its indoctrination. This reinforces the idea that the traditional mode of authority is
seen as an appeal to position.
The traditional mode of authority places prime importance on correct
practice, which consists of the proper observance of religious rituals according to
the specifications of the superiors. The altar takes center stage in this worship
style and serves as the facilitating venue of spiritual interaction. The focus of
worship is on the eucharist, which provokes the engaging of the mystery of God
through partaking of the bread that represents the body of Christ and the wine
that represents his blood; It also prompts the necessary consequence of
recognition and acceptance of the church's hierarchical authority. The ritual
involves a specific posture that is reflective of the nature of this idea: kneeling
before a superior with hands reached out to the physical representation of the
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divine. By this method participants accept the grace of God as dispensed by a
divinely appointed authority figure. This shows how the worship in traditional
religion highlights the importance of proper practice In accordance with the
hierarchical model of religious participation that stresses the space between
different positions on the religious totem pole.
This hierarchical construction of religion and authority can still be seen
throughout the world, particularly in the Roman Catholic Church and the Anglican
Church in England.
Throughout history churches and denominations have abided by a type of
hierarchal system that usually operates through a clergy that receives its
authority from god and a congregation that Is expected to respect and obey that
authority. Such is the traditional mode of authority in a religious structure. This
type of authority is characterized by an appeal to position where a person's
decisions are legitimized or condemned by the degree to which they agree with
the demands and wishes of the person or deity In a position of authority.

Australians have a natural distrust for and avoidance of professionals and
organizations, and this seems to undermine the authority of the church clergy. At
the very least It serves the purpose of limiting this authority by rejecting the idea
that the church leaders as voices of the will of god, have the last say-so in any
certain matter. This decreases the power that the church has in the community
because unlike the days when threats of excommunication from the church
practically meant exile from the community, a person is under no such threat of
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punishment either from the church or society in Australia because their sense of
skepticism relinquishes their obligation to obey the demands of the clergy. From
this we can derive the Aussie conception of authority in general, that 'authority is
given, not possessed'. The authority comes in the form of the gradual decrease
of the skepticism to a point where trust develops. This is an interesting provision
for clergymen in Australia to consider because it shows that rather than believing
or obeying a person because of a trust in the authority of their position, belief or
obedience comes through a trust of the person issuing the demand or ordinance.
The skepticism of traditional modes of authority further depletes the strength and
influence of the church because It rejects organizational control. These
arguments are meant to show the ineffectiveness of traditional modes of
authority that are based on position because of the general Australian conception
authority.
The Australian skepticism of authority made efforts to establish churches
that abided by traditional modes of authority generally ineffective. This is shown
by the prevalence of rational protestantIsm rather than traditional form as the
dominant form of Christianity In the 18th and 19th centuries. The traditional mode
of authority as expressed in the churches of the 5th through the 15th centuries is
largely non-existent in Australia's history, and this can be attributed to their
skepticism of authority. The exception to this is the Catholic Church, which was
more prominent among immigrant families and their descendants. Those born
outside of Australia cannot be expected to have the same values or social
experience as those who spend their entire lives exposed to the country's
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societal forces that are so influential in shaping a person’s beliefs. This offers an
account of the Catholic church's existence in Australia in light of their skepticism
of authority.

1
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I
I
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SHIFT TO RATIONAL MODE OF AUTHORITY: SECULARIZATION
PROCESS
Australia has a long-standing skepticism of authority rooted in their history
as a penal colony, and this translates to the religious sphere as well. The general
Australian value plainly rejects the hierarchical model of the traditional mode of
authority that has been dominant for the majority of the church's history.
Originating as a group of prisoners who were constantly told what to do by
superiors merely because of their elevated position, It is understandable why
they would reject constructions of religion that embrace the traditional outlet of
religious authority because of their distaste for an imposed chain of command.
Australia did not experience as much of a dramatic shift away from the
traditional mode of authority because the skepticism of authority embedded in its
culture from its genesis prevented it from ever taking a strong hold, but it still
feels the effects and benefits from the knowledge gained from this shift's most
radical movements. This is why it is important to understand the pre-modern and
modernization process in order to grasp the social setting of Australia's religious
life. The hierarchical system is rooted in years and years of tradition allowed to
continue by the limitations of science and society to explain questions about the
cosmos. its inhabitants, and the interrelationships of the two. Australia s late birth
in the late 18th century and even later established constitution in 1900 provided
Australia with a starting point of hundreds of years of knowledge developed
through the Renaissance and the Age of Reason. By the same token, it deprived
them of being raised in an era when the hierarchy of the church was a
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longstanding, incontestable tradition. It Is conceivable that the skepticism of
authority that has already been described as a part of the Australian psyche
would pose problems for this traditional conception of authority within the church
because Australians tend to reject the authority of a figure if it is solely based on
the position of that figure. So the statement that 'God says to do this' coming
from another person would be met with great suspicion, even inside the four
walls of a church. It is an interesting blend of beliefs where Australians find
themselves accepting of the idea of a higher being that created the universe, but
their own deep sense of equality and humility makes them suspicious of anybody
who claims to have knowledge of or words from this higher being in the way
clergymen do.
Australia's religious life began to develop in light of the findings and values
of post-Renaissance and post-Age of Reason thinkers that put emphasis on
reason as a more just, accurate way of dealing with others and the divine. A shift
to reliance on rational modes of authority began to take strong effect in the mid
twentieth century when movements of secularism and humanism were at their
strongest. Instead of tradition's appeal to position for authority, the rational
approach appeals to reason for deriving authority and legitimacy for action. This
shift can be understood as the secularization of society as it moved away from
the stronghold of religious organizational control over interactions with god and
other humans.
Much of the shift to confidence in the rational mode of authority came as a
result of society's discontents with the dogma of the traditional mode of authority
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generally used by most religions. Religion in this sense is considered to be
frequently subject to perversion by the political, economic, and ideological
agenda of the religious leaders. David Tacey provides evidence for this and
outlines some of the major problems of the 'religion' of tradition by pointing out
that, among other things,:

"Religion belongs to a former era in which spiritual authority
was invested in authority figures, priests, bishops, clergy,
and people freely gave authority to such figures. Now we
want to own such authority for ourselves, and for two
reasons: the inner authority of conscience and spirit is
compelling, and people no longer trust in old authority
figures... It imposes laws and rules upon us, without
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enquiring into the nature of the self that it is transforming.

From this we see that the emergence of rational modes of authority came as a
cultural response the perversion and corruption of traditional modes of authority
in religion. This was an idea strongly endorsed by Karl Marx who posited that the
main social function of religion, "was not the benign one of creating commitment
to a common social project but rather the malign one of legitimating the unjust
and harsh rule of feudal lords over peasants... representing the rights of the
rulers over the ruled as elements of a divinely ordained social order."63 This
reinforces the oppressive nature of the hierarchical systems of pre-modern
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religion. Inherent in this disdain seems to be the embrace of the promises of
humanism to foster an environment that strives toward social justice, peace, and
harmony rather than a reliance on authority figures to transmit the will of God to
humanity in a way that is accurate, just, and meaningful to each individual.
We have seen that a central problem with the traditional mode of authority
is that it offers far too much room for corruption because of the substantial power
of clergymen and bishops as a result of their location within the incontestable will
of God afforded to their position in the social ladder. The blind faith in religious
superiors characteristic of the traditional mode of authority leaves people
vulnerable to the arbitrary will of another human in the inconceivable case that
the superiors make decisions that are absent of or contrary to the will of God.
History has repeatedly proven the validity and severity of these dangers through
countless inquisitions, crusades and injustices done in the name of the will of
God. When stripped down of their ascriptions to religious authority, the corrupt
political and economical motivations behind these actions can clearly be seen.
The utter fallings of the traditional mode of authority to engage the
spirituality of individuals and its proven propensity for corruption raised
considerable doubts about whether or not a supernatural realm even existed.
The focus on practice seemed empty of the spiritual need that Is satisfied through
individual connectedness with the divine because it arose out of and was allowed
to continue by virtue of habit rather than a response to a spiritual encounter.
Furthermore, the emphasis on rituals further excluded individuals from spiritual
satisfaction because they could not be done outside of the church and
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supervision by a clergyman. Leaving the church meant leaving the facilitative
venue of spirituality, which is hardly satisfying. This helped to foster disbelief in
the supernatural altogether because of failure to meaningfully interact with it.
These doubts created an environment where materialism was allowed to flourish.
Materialism focuses on empirical studies and provable data in science, but also
contributes greatly to society by fostering a sense of consumerism. Absent belief
in another realm, it follows that people will be more focused on the obtainment of
worldly, tangible goods In efforts to create sources of happiness and self-worth.
After all, in a world where only "stuff" exists, what could be more important than
the accruing of as much "stuff" as possible.
The Individualism that is inherent in the rational mode of authority also
came as a result of problems with the traditional. As faith in authority figures
continually decreased, people faced an identity crisis because of they
traditionally located themselves within the hierarchy, requiring self-identification
only in relation to another (bishops and clergy). The repeal of authority figures
offered a chance for more individual control and agency in the religious process
. Individualism is
of interaction with the divine through the medium of reason
stressed within the rational mode of thought because of the ability of each person
to access and exercise one's capacity for reason. There is no requirement for an
intermediary between a person and reason, and it needs no oversight by an
official to be effective. Thus, reason seems to be a more universal type of
authority as opposed to a person deriving validation based on position. From the
preceding problems the traditional mode of authority was understood as a type of
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false hierarchy that connected people to the arbitrary will of an official rather than
the will of god and promoted a gap between god and humanity. Society's
response to this was the discrediting of religion and new faith to be placed in
reason as an answer to the major questions about self, social relations, and the
cosmos.
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REIGN OF THE RATIONAL: SECULAR SOCIETY
The problems with the traditional mode of authority allowed for another
type of authority to emerge and dominate spiritual conceptions, namely the
rational mode of authority. This type of authority revolves around reason and can
be seen to contribute to religion in Australia in at least two ways: 1) through its
encouragement of atheism through the advent of humanism, materialism, and
individualism that comes as a direct consequence of the rational approach; 2)
influence on Christianity through reason's transcendental properties acting as a
type of list of requirements that helped to shape conceptions about god and the
divine. The rational mode of authority Is interesting in that it plays a role in
Influencing both religious belief and disbelief. This is possible because the focus
of the rational mode of authority is on correct belief, which can be understood in
both a religious and irreligious context. The quest for correct belief can be seen
both with and without a conception of a supernatural authority. The search aims
to uncover the mysteries surrounding the world and arrive at the truest source of
knowledge and morality. Whether religious or non-religious, the rational mode of
authority still suggests reason as the way of approaching these questions rather
than regal or episcopal authority.
Although the rationality mode of authority peaked in the 19th century,
reason remained dominant in social and cultural issues until the mid 20th
centuryss, which means that it served as the personal informant for the majority of
Australia's religious history. This reign of reason entailed a new social order in
which social differentiation removed many aspects of social life from under the
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umbrella of the church's influence. No longer were the days that the church
exercised authority over the economy through price and wage control; its
presence in the home was also diminished as it no longer was the key figure for
establishing patterns of proper child-raising and moral indoctrination. As Michael
Northcott points out: "After the Reformation and the Renaissance not only did the
church lose influence over economic matters, but the church and state gradually
became more distinct.

This idea is furthered by David Martin who described

the absence of religious virtues like trust and fidelity in setting the standard for
interactions between people whether personal, economic, or vocational in nature.
"In modern societies people perform their social roles In relation to secular
assumptions concerning supply and demand, bureaucratic regulations, contract
and technique."67
The main contribution of this new approach to society and religion has
been to encourage atheism as the 'rational' response to the failings of the church.
The crimes of church authorities create negative views of religion in general,
manifesting itself in disbelief in religion's claims about the supernatural. Once
reason takes over as the more dominant form of authority, Its consequences
include the promulgation of humanism and materialism that lead to skepticism
and a tendency to reject things that are outside science's ability to prove and
observe, namely god. The rational mode of authority's influence in Australia is
shown directly through the continual growth of those who identify as atheist in the
census over the past 100 years (see figure 1).
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In the 2009 Survey of Australian Attitudes put forth by Australian National
University, 16% of Australians purport that no god or higher being exists and
thereby express atheism in its true form.^Q This is a stark contrast to the portrait
of Australia in 1949 when 95% of the population believed in God.®^ This clearly
demonstrates that the reign of rationality has encouraged the growth of atheism
and disbelief in Australia. This is furthered by a comparison of the demographics
that do and don't believe where it is shown that of those who are 85 years and
older, over 90% believe in a divine being as opposed to the 18-25 year old
demographic where only 67% share that same belief. This shows that Australian
generations growing up in times more well grounded in the features of modernity
are less likely to believe in God, thereby supporting pure skepticism as a
plausible response. It is also telling of the culture and the effects of the rationalist
era that the current Prime Minister of Australia, Julia Gillard, is an atheist and the
public is well aware of this. The rationalist effects of consumerism have instituted
an Australian society where its voters value the economy as a far important issue
than a candidate's religious beliefs, thereby making a strong distinction between
Australia and the United States where the 'Moral Majority' makes religion a
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constant topic of debate in American politics (Keneally, 2011, p.5).
However, others do not accept this incompatibility between religious
practice and a rational mode of authority. They responded to the shift to the
rational mode of authority by arguing that God and reason are not only mutually
compatible but mutually necessary. This requires a very particular understanding
of the divine as the author of reason or an understanding of reason as an
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overarching principle that sets out conditions for the actions of god that he/she/it
has to be in accordance with. In either case, there is a connectedness between
the rational method of authority and the supernatural. This rational method,
rather than glorifying a position within the church, glorifies reason as a type of
transcendental standard that even the divine is held to. It is important to note that
even god is bound by reason because it is through this presumption that people
are able to make claims about what god must be like based on what reason
would seem to suggest. In this model rational first assumptions provide a basis
for deducing the nature of ourselves, society, and our relationship to God
(Armstrong 1993). People are able to rule out some of the notions about the
divine that traditional authority would require them to accept without contestation.
The way that this conception of authority functions within religion is illustrated
accurately by Gary Bouma's descriptions of the Age of Reason:

"In the Age of Reason, God was seen as a lawgiver,
providing the structure to all of life through rules and
regulations that everything from the stars to the
smallest thing, including humans, had to follow. God
was rational and made reasonable demands of
creation. Theology had to stand the canons of reason,
and mystical expression was viewed with suspicion.
Indeed this approach to knowledge contained and
controlled God through reason with some forms
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acting as though reason was god, and the law greater
greater than God, by declaring that God could not, or
at least would not, violate the laws of nature."^^

Religious life in this mode of authority is characterized by church activities that
promote proper belief rather than proper practice of rituals. This goal manifests
itself within church practices by placing the highest importance on the sermon.
Here theology is informed and cultivated through the sitting and hearing of
religious teachings derived from reason. Ideas of righteousness, justification, and
sanctification for sinfulness stem from deeds and actions done for the faith in
attempts to earn the mercy of a rational god. Furthermore, the worship and music
focus on group indoctrination through the singing of theologically correct hymns.
This highlights the influence of the rational mode of authority within religion
because it reinforces correct belief as the goal of religious participation, and we
see this outlet of authority's presence in Australia announced by the dominant
forms of Christianity present in Australia. Rational protestantism (mainly in the
form of Anglicanism) commanded European Australia in the 18th and 19th
centuries, and although religious affiliation In this sector has declined. It still
represents the largest religious group in Australia. This is meant not to argue for
the current preeminence of the rational mode of authority but to solidify Australia
as a country that has experienced and seen the effects of the secularization of
society. The point of emphasis within rational religious practice is orthodoxy as
the aim.
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SHIFT TO EXPERIENTIAL MODE OF AUTHORITY
The rational mode of authority describes a period of Australia's religious
history that reflects the secularization and modernity that swept much of the
western industrialized world. Australians were particularly more comfortable with
this type because it entailed rule by reason rather than by the mandates of some
self or organizationally glorified individual. Reason seemed to be a sort of
unanimous, unimposing authority and showed much promise when dealing with
life and its multitude of questions. However, Australians, like many western
cultures, have become discontent with reason as the supreme ruler because of
its failure to follow through on all of its promises. In the same way that the
rational mode of authority was a response to the failings of the traditional mode
of authority, society's recognition of the shortcomings of reason to fulfill all its
promises prompted the emergence of the experiential mode of authority.
Although the shift entails the moving away from rational control, It is not a
reverting back to traditional constructions of authority. Rather it is an attempt
made by society to answer the questions raised by secularism while still
addressing the problems caused by models of traditional authority.
The main problem with the reign of reason was the that it failed as the
panacea that it was perceived to be. First of all, it failed to produce the complete
social harmony that it was expected to create. Gods, religions, and hierarchies
were perceived as the main source of social dissent, and in the absence of
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religious and organizational control during the reign of rationality, it was predicted
that the conflicts of society would gradually cease. With the villains of religion out
of the way, namely god and the clergy, reason was supposed to rid not just
Australia, but the world, of its wars and social injustices that were previously
blamed on traditional religion. However, this was quickly and frequently shown to
be false through the continued appearance of wars, racism, and marginalization
of minorities despite the eradication of hierarchical religious control. Secularism
asserted new political beliefs as the source of salvation for those bound in
captivity. The prominence of science would dispel myths about the gods and put
forth an enlightened, informed existence. However, we see our dependence on
political utopianism fail us:

"Our liberation ideologies did not set us free, but just
produced monsters. Socialism produced totalitarian fascism,
repression, subjugation, mass murder and tyranny. Western
liberalism produced gigantic Industries, globalism, terrifying
levels of consumerism, social exploitation, pollution and the
desecration of the environment. Our various forms of cultural
materialism were meant to deliver a better and more
humane world, but instead we fell victim to new kinds of
enslavement and oppression, and old mythology has
become reality as giants (in the form of monstrous
corporations) stalk the earth."72
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This adequately demonstrates the inability of the rational mode of authority to
deliver on its promises of a utopian society and further illustrates the
inadequacies of reason that prompted a search for appeal to a new principle or
method legitimacy other than rationality. Peter Berger reinforces this idea by
stating that, "The promise of scientific and technological progress has also been
eclipsed by ecological crisis and growing poverty and unemployment in the
global economic order. Consequently people look for new ways to control and
order their worlds beyond or outside of scientific explanation and technological
control."^3 This statement captures the shift taking place away from secular
control and looking towards something that is external to our material world yet
somehow connected to it and able to confer meaning.
On a religious level, the rational mode of authority failed to provide a
sufficient means of satisfying the spiritual needs of Australian society. The
secular mission seems to be the removal of religion altogether, leaving society
with no room for God or spiritual engagement with a supernatural realm.
Australians were happy about the upheaval of the oppressive religious regimes
of tradition that came as a result of secularization, but not about the complete
dismissal of a supernatural being altogether. We can see this because the vast
majority of Australians still believe In some sort of God, despite church
attendance being low. This belief in god shows us that while secularization has
greatly contributed to the decline in religious participation within the four walls of
the church, Australians are still largely spiritual. This spirituality amidst the
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reduction in participation in mainstream religion demonstrates not only the
problems that Australians have with traditional religion in light of their informed
modernity but also their refusal to allow secularization to destroy religion and the
spiritual altogether. Perhaps this Is what is meant by Manning Clark's famous
statement that Australian religion is 'a shy hope in the heart'. They were too shy
to allow a central controlling church figure to arise from among them in the
traditional form of church authority, but also too shy to boast reason and
secularization as the just executioner of religion. The same shyness (lack of
boldness) that prevented them from asserting the supreme authority of the
church prevents secularization from completely destroying it. This shy nature if
very true to Australian skepticism of authority.
Furthermore, Reason is too concerned with thoughts and contemplation to
fully embrace the relational nature of human spiritual needs. David Tacey
intuitively acknowledges this reaction to the shortcomings of rationality by
identifying the de-secularization process as:

"a new interest in the reality of spirit and Its healing effects
on life, health, community and well-being. It is our secular
society realising that it has been running on empty, and has
to restore itself at a deep, primal source, a source which Is
beyond humanity and yet paradoxically at the very core of
our experience."74
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The secular state attempts to maintain a separation between the spiritual and the
business of daily life in hopes that it will not be contaminated by the irrationality of
religion. This neglects our inherent spiritual natures and refuses to acknowledge
reason's own limitations in governing parts of the human that are not completely
subject to or accounted for by rational discourse, which results in a loss of
individual meaning and conceptions of morality. David Wilson points to the
inability of modern bureaucratic societies to create meanings on a moral and
subjective level as a weakness of secular society that allows for the continual
role of religion in the creation of subjective and moral worlds despite efforts by
secularization to remove religion from society. j^js highlights the problem with
the rational mode of authority as a professing of the incompatibility between
reason and the supernatural, which fails to encompass the entirety of human
nature. A number of authors have delved into this problem. Tacey posits that the
fundamentally religious state and the fundamentally secular state are
representations of the same natural, religious, spiritual instinct, a fierce
manipulation of it on one hand and a fierce repression of it on the other.^e He
furthered this point by positing that, "The demise of arrogant rationality and old
style objective knowledge has opened the door to the possibility of mystery and
God."77 Feminist theologian Sarah Maitland added that, "Scientism is a myth too,
a myth as pernicious as any other sort of fundamentalism."78 The key point is that
we have a spiritual core, and secular society’s failure to acknowledge that
deprives us of a part of our identity.
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Famous philosopher Frederich Hayek commented on reason's inadequacy
to serve as the supreme authority in social situations and asserted that attempts
to control society through reason were self-defeating because such efforts
undermine the undesigned nature of civilization that merely gives us the illusion
that we can control it. Hayek contends that we have an Incredibly limited
knowledge of society and the products of its mysterious forces and presents the
image of society as the creator of the mind rather than the mind as the creator of
the society. Because of man's fallibilism illustrated through how little each of us
really knows compared to the stock of knowledge that composes civilization,
society should remain free from the control of reason, which exists in its current
form as a product of undesigned social revolution rather than something that is
capable of controlling, directing, and guiding society.^s Hayek's explanation
properly acknowledges the shortcomings of the rational method of authority both
as a means of an irreligious striving for perfection in society through humanistic
ideologies and as a religious set of transcendental properties that Is able to
capture the spiritual and social aspects of human nature. He does this by
addressing the limitations of reason as a panacea which translates to both the
religious and non-religious world.
Furthermore, the rational mode of authority has been met with eventual
contention by the Australian community because it seems to discount certain
Australian values and the means by which these values were derived. Inherent in
the Australian skepticism of authority is the camaraderie of mateship and
egalitarianism that helps to keep values within a social context. Values are
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central to relationships with others and help us define what is good, true, right
and important.80 The key here Is to recognize the crucial role that others and
relationships with others play in the establishnnent of Australian virtues. The
rational mode of authority creates tension in the creation and validation of these
virtues through its promotion and encouragement of individualism. Richard
Eckersley is a prominent Australian medical researcher with the National Centre
for Epidemiology and Population Health, and he described the problem that
Australian values have with the emergence of secular individualism by stating:
"Virtues are concerned with building and maintaining strong
personal relationships and social affiliations, and the strength
to endure adversity. Vices are about the unrestrained
satisfaction of individual desires, or the capitulation to human
weaknesses. Individualism and materialism reverse these
universal virtues and vices, thus weakening one of the core
social functions of religion, one which is central to health and
well-being."81

This illustrates Australian discontent with the rational mode of authority that
arises from its perversion of their virtues that are based on social interactions.
Rather than consideration of what is good for a mate, Individualism would
suggest a consideration of what is good for oneself, and the consequent
materialism would suggest that this good would consist of the gathering of
personal belongings and accruement of physical wealth. This does not find
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resonance with other Australian values and contributes to a skepticism of the
rational nnode of authority as a non-biased, considerate way of engaging society.
It is also important to note the lack of concern for spirituality in the reign of reason
because it is this absence of spirituality that squanders the social value of religion
as a result of the loss or of its transcendental dimension. The inherent "higher
purpose" of religion is only found within its spiritual core that seeks interaction
with the divine; without it, religious organizations and participants alike are
encouraged to be self-serving through the clouding influence of politics,
consumerism, and materialism.^2 This consequence of the rational mode of
authority further disagrees with social nature of Australian values and
predisposes their culture to embark on a search for another mode of authority
that accounts for the relational nature of their values while still rejecting the
hierarchies, dogma, and received truths of the traditional mode of authority.
History provides evidence for a shift from rational modes of authority
because of their reliance on reason and its incapability of encapsulating the
entire scope of human experience. The period of the 60's and 70's were riddled
with revolutions against the "head-dominated, cold, calculating qualities of the
rational.

They were outward cries for more than the every-day-llfe that reason

claimed to embody the entirety of human existence, a "romantic rebellion"
against the limits of reason's control, the ascendancy of materialism and
inhumanity of humanism.
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REIGN OF THE EXPERIENTIAL: DE-SECULARIZATION
This sets the stage for the next, current mode of authority to emerge, the
experiential mode of authority. This mode entails the acceptance of some sort of
supernatural existence and the desire to bypass interaction with the church
middle man and move straight into direct dealings with the divine. This stage is
necessarily more religious than the the period dominated by reason. David Tacey
tells the story of the changes from traditional to experiential: "First we had
spirituality (largely encased in religious tradition), then we had no spirituality
(during the triumph of scientific materialism), and now we have spirituality again
(looking for a new home, but not sure where it can be found)."®^ The experiential
is characterized by a push to engage in personal interaction with the divine rather
than an acceptance of somebody else's word or teaching about the divine. The
authority stems from what is learned or gathered from this personal experience
with the supernatural, and this is something that Australians can accept because
it is believed to come from god rather than a man behind a pulpit.
This shift from rational to experiential modes of authority explains a
number of religious changes taking place In Australia, the main one being the
shift in service practices within traditional churches. We see this shift from
rational to experiential manifest itself in a number of ways within traditional
churches as they themselves shift to account for this phenomenon: From
sacramental objectivity to feeling; From preaching to 'aerobic' Christianity; From
reading to watching; From sitting to moving; From altars to pulpits to platforms;
From books to video screens; From concordances to the Internet; From
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permanence to impression. These trending changes can be seen occurring in
the majority of mainstream churches and denominations in Australia, of course
with the exception of a few. All of these shifts are a move to something more
personal, more accessible to the individual that aims at producing an experience
with the divine. It is these 'feelings' and experiences that are trusted by the
individual undergoing them.
The emergence of this experiential mode of authority also explains and
can be seen in the growing popularity of more expressive versions and
denominations of Christianity. It seems to be an attempt to mesh religious
practice that confers meaning with the knowledge gained through the
secularization process. This is demonstrated perfectly by pentecostalism in
Australia because it adapts to what Michael Northcutt calls a "cultural
juxtaposition of rationalism and magic."86 The biggest example of this is the
growth of the pentecostal Hillsongs Church. This church was founded in 1983
and is now the largest church in Australia, with the main location in Sydney's
Baulkam Hills and numerous other campuses throughout Sydney and Australia.
The church brings in around 17,500 attendants each weekend. The service
encompasses many of the experiential shifts noted earlier including a very
engaging, interactive worship service, multiple theater sized video projector
screens, and even a Hillsongs Production Team comprised of musicians,
vocalists, dancers, and actors who are intended to 'connect with church crowds',
and 'creative people' who oversee the lighting, audio, video, and stage design.
Through this team they hope to connect with each other so that each person may
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feel comfortable in the setting, making it more likely to connect with god. It seems
clear that these controlled aspects of the service (the dimmed, controlled lights,
melodic, appeasing audio, engaging video, and illustrious stage design) are
meant to foster an environment conducive to the experiential encounter with the
divine as opposed to a rational approach that tends to focus more on theological
validity, exegetical cogency, and proper observance of rituals.
This type of church involvement is distinct from the one that Aussies are
generally hesitant to participate in and must be properly distinguished from It.
The previous Involvement under traditional authority was characterized by
regular church attendance and the doing of deeds mandated by a religious head
figure. These deeds could consist of certain volunteer work, giving money, or
attendance to additional church-related meetings and functions. Rather than
promoting a long list of mandates, the experiential type of involvement denotes a
more engaged participation whenever attendance to church is the case but does
not stress the weekly attendance as a necessity. From this we can see that the
the distaste for the traditional involvement Is a way of spearheading members of
the religious community into with participation Into experiential forms. One can
have infrequent attendance, absence to groups that signify religious affiliation,
but still desire an involved church experience when one does attend.
The advent of the experiential mode of authority also explains and can be
seen in the emergence of new age spiritualities, which Is merely meant to denote
the growth of non-mainstream religions and spiritualities rather than pointing to a
specific group of religions that are generally thought of as 'new age'such as
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Wicca, ghost belief, and neo-paganism. This includes a sense of religion that is
not adequately defined by a specific religious affiliation or participation in a
certain sect group or cult; this ill-defined religious ascription will be discussed in
further detail momentarily. Acknowledging reason and modern science's failure to
fix or explain global and Individual crises, "These practices are said to draw on
the wisdom or magic of pre-scientific cultures, and to reconnect modern people
with the unseen forces which, despite the rational paradigms of modern science,
may still be said to influence human health and ultimate destiny."®^ The majority
of these new spiritualities lack any type of organizational control and center
around the various methods/attempts of the individual to have Interaction with a
certain supernatural power or being. This practice completely eliminates the
middle man of the church by conferring religious practice to something done
strictly between the individual and the divine rather than something done in a
group setting with church officials acting as a sort of Intermediary.
A prime example of how Australia is straying away from the traditional
church model but through other religious belief rather than pure secular
skepticism can be seen through the 'questic' religious practices seen in
Australia's youth. A survey done consulting the religious beliefs of Australian
teenagers found an interesting belief as the commonest among those
interviewed that they describe as "Traditional/Quest", which entails the complex,
varied revision of already established religious/spiritual commitments, beliefs,
and practices. They importantly distinguish this belief from Traditional belief
category that they further separated based on varying levels of participation
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between HIGH, MEDIUM, and LOW, with each involving affiliation with a
denomination and confirmation of its beliefs. It relies on an individual quest for
truth, but in a way that seems to be absent of traditional ideals of fervor, which
stems from uncertainty. As they point out about the group:"Attendance at
religious service is nearly always much reduced, and denominational
identification muted; but the practice of praying may continue."®® They further
dissect the group by noting characteristic group conceptions where the 'quest'
revolves around, "the formation of identity...defined as the possibility of individual
choice between discrepant 'worlds' and identities...[and] an honest searching for
what is true, for what can be trusted; and an unwillingness to believe in, or
commit to, anything which may be true or unworthy. In the interviews, when
asked about his beliefs about god, one of the participants covertly identified as
'Rohan', aged 15 in yr. 10 of Catholic school, responded that:
"Well, I believe that there's some type of God, but I don't
know because there's always different religions, so which
one is true?... But probably more scientific because there's
like actual fact, but then it's just the way that people say,
even if there's no fact of God, he still exists."®®

Katherine, 15 and in yr. 10 of Protestant school, gave a similar answer when
asked whether or not she believed in 'God or something':
"Yeah. I believe in something... I certainly believe In
something higher... whether it's the Christian God or
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something else, I'm still not quite convinced. I'm still on a
"90

journey to finding what my true beliefs are.

Their responses, along with the majority of those who fell in the Tradition/Quest
category, show considerable influence from the Tradition/High category in terms
of their commitment to a higher being; the surveyors noted that nearly all of
those in Tradition/Quest category had a background of Tradition/High
involvement. Their transition from trad/hi to trad/qu almost serves as a sort of
microcosm for what things happening on a much wider scale. Religious affiliates
leave the traditional church system and embrace a secular skepticism, only to
emerge from the process with a continued skepticism of the church but a
commitment to theism in tact.
In addition, these two responses perfectly illustrate the 'questic' nature that
religious discourse is taking in post-modern Australia. It seems to provide
evidence for Tacey's 'spirituality revolution' by showing religious interest taking
place outside of the mainstream churches but also shows a maintained
skepticism of the traditional mode of authority meshed with a rationalist approach
to theism. The very nature of their individual search for truth is very consistent
with the experiential mode of authority that is seen to be taking effect within
pentecostalism. It revolves around the subjective assessment of 'what feels good'
or 'what feels right', a necessity that stems from the inability to point with any
certainty to another objective outlet of the ultimate authority that both
pentecostals and Questics identify as God or 'something bigger'.
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It must be noted that while the findings of this study are revealing and very
supportive of what has been said about the Australian response to the reign of
the experiential mode of authority, the limitations of the sampling of this study
preclude us from using it to make generalized statements about the entirety of
Australian society. However, the point is not to be able to say that these beliefs
are indicative of all young people nor is it to be able to establish this 'questing' as
the dominant religious belief in Australia. The point is to show that it exists. The
ability to show that this 'questing' exists and is growing in this particular form
among the younger generation represents a search for and recognition of
something above reason but outside the control of the traditional church system,
which proves Australian skepticism has strayed away from control by both the
traditional and rational modes of authority.

^SHYNESS^ OF SKEPTICISM
It is understandable to wonder what is truly Australian about these cultural
shifts in modes of authority. Certainly Australia has handled the western
phenomenon of secularization in a way that remains true to its cultural identity,
but can an overarching principle be identified beyond individual instances of
religious increase and decline? The answer is yes, and this uniquely Australian
trait represents an aspect of Australian culture that is outside the reach of
modernity, more inbred into society than secularization. It is a tradition, not of a
particular religious practice or affiliation, but of a pattern of behavior that stems
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from their skepticism. We typically view skepticism as an antagonistic expression
of abrogation towards a particular object of disdain, characterized by a certainty
of invalidation. But Australian skepticism takes a different form than this. Rather
than being an affirmative outcry of antagonism towards something, Australian
skepticism manifests itself in what Manning Clark has already famously identified
as 'shyness'. In stead of a statement of certainty going against something,
Australian skepticism is merely a lack of boldness to confirm It. This shying away
from certainty entails slow movement, a mild suspicion of sorts that seems to
prevent quick action. We see its presence in history through figures like Manning
Clark and those who publicly attest to its accuracy, but even the recent study
done by (Mason et al, 2005)shows the presence of shyness in the current
9©neration. In all the youth that they Interviewed about their beliefs toward God,
the nearly unanimous and most frequently occurring phrases that could be seen
in nearly all their responses were:
I don't know'
I believe in God... or something
I'll sort It out one day'

This shows their willingness to admit their lack of certainty, both in asserting
reason as disproving of God and in establishing a particular religious conception
of God as the best. It is not an outright atheism but more so a form of
unidentified, hopeful theism ("A shy hope in the heart"). This perfectly illustrates
the idea of skepticism as shyness and proves Its existence both in the current
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generation as well as in generations past. Thus, through each historical phase
and shift in religious modes of authority we can clearly see manifestations of this
particular form of skepticism molding and shaping the Australian response to the
global trends before, during, and post-secularization.
Within the traditional mode of authority, this skepticism as shyness
manifested itself through Australia's refusal to nominate a dominant religious
head at the private or state level. Although Australia lacks the age necessary to
predispose itself to a history of unitary control by a religious figure, it was
beginning at a time when the traditional church hierarchy system and the overall
influence of the church was still very strong. This presents the possibility that
Australia could have very easily nominated a state religion, or even more
conceivably they could have adopted the Anglican Church as the government
endorsed religion in honor of England, their founding country. However, rather
than rushing to adopt the religious certainties of their founding heritage, they
chose to remain a government characterized by reticence towards religion, fully
embracing the separation of church and state on a practical level. This
distinguishes them from England but also from America, where although they too
lack a government endorsed religious head, they were much more bold In their
proclamation of the validity and benefit of religious practice and Its firm place in
the center of society. Frank Lechner described the period of the late 1850's to
early 1900's as one where, "the progress of America could be described as an
advancement of the Kingdom of God; there was still one sociocultural order in
which faith, morality and learning support each other."^^ This shows that while
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America had no state endorsed religion, the church still maintained a control of
society that is consistent with the traditional mode of authority. Furthermore,
America's religious boldness is seen in numerous symbols of society. Hence,"IN
GOD WE TRUST" marks every federal reserve note and legal tender, making
God and religion an inescapable reality of American society. This serves the
purpose of infusing and bolstering the private market of religions in a way that
highlights the difference between America's boldness and Australian's shyness to
establish the dominance of religion at a societal level. Despite the traditional
mode of authority having considerable influence during the time of Australia's
birth as previously demonstrated through English and American societies,
Australia shied away from asserting a religious champion in a way that
demonstrates their unique skepticism towards the hierarchical system, despite
the,precedence of religious dominance in other societies.
Within the rational mode of authority, this skepticism as shyness manifests
itself in their refusal to allow reason to have supreme rule. Australia's shyness in
this instance is characterized by a hesitancy to give reason, science, and
rationality the final word in society. Despite the robust claims of the
'secularization thesis' to undermine religion completely, Australia's characteristic
shyness and reluctance allowed for only a slow movement towards the
realization of that thesis and a refusal to outrightly accept it. We can find
evidence of this by looking at the formation of the Australian Constitution. In the
year 1900 when the forces of secularization and modernity were at full capacity,
the separate states of Australia came together to form a united nation. They
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resolved that the constitution would be protective of all religions, publicly
endorsing none, and the birth of a 'westernized' country at this point during the
height of the reign of reason would strongly suggest that the country would be
purely secular. However, when the first draft of the constitution was completed in
accordance with modernity's disregard for religion and the supernatural, there
was a public outcry in response. The people urged the drafters to include some
aspect of God, and consequently, the phrase "humbly relying on the blessing of
Almighty God" was added to the preamble in order to solidify their motion to
establish a nation dissolute. This public outcry is a perfect illustration of
Australia's skepticism as shyness because it shows the people's refusal to allot
full control to rationality despite being fully informed by the secular movement.
Within the experiential mode of authority the Australian skepticism as
shyness manifests itself through society's hesitancy to allow religion to re-emerge
in an intense, bold fashion. Reversion and renewed interest in religion is a
general feature of the de-secularization process, and this is seen happening in
the large majority of western societies, but Australia's shyness makes their
religious rejuvenation unique and particularly mellow compared to the American
religious resurgence. Robert Trundle helped to identify some of the features of
American religion that show it as a stark contrast to Australia's within the specific
context of the experiential mode of authority. He came to conclude in his
research that American ideological capitalism has created a socio-political
environment where adherents to competing ideologies and systems of belief are
intolerant of anything less than fervent adherence to the cause. This has a
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specific and considerable impact on their expressions of religion in a time of
renewed religious interest and helps to further its characterization as one that is
'high temperature' because it entails the 'intolerance of anything less than fervent
adherence'. The real test for this is not merely through analysis of religious
affiliation, but through examination of frequency of religious participation. America
and Australia have religious affiliations that are too similar to make such a claim,
but if Australia is truly more 'shy' in their approach to religious resurgence, then
America will distinguish itself through higher levels of religious participation and
not merely through affiliation; this is exactly what we see.
The Gallup Poll identified that 43% of the American population in 2010
said they attend some type of church, synagogue, mosque, or other religious
service "at least once a week" or "almost every week."^^ jhjs level of
participation, weekly, is considered very frequent by all standards, and the
interesting thing is that this figure is an increase from 42% of Americans In
2008.93 These figures present a stark contrast when juxtaposed with the
Australian Bureau of Statistics' findings that in the 12 months prior to January
2011, only 18% of Australian adults (18-85+) had participated in some religious or
spiritual group or organization. Other studies have also shown similarly low rates
of participation.94 This illustrates that while new interest In religion is taking place,
it is not happening at the societal level through involvement in mainstream
religions but rather through individuals and within individual organizations. Adam
Possamai investigated into Australia's shy de-secularization process and put
forth that the activity of religion and spirituality at the individual level is occurring
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despite the absence of a head church figure or a unitary measure of religious
fervor through examination of a dominant denomination. He identified this as a
type of 'individual de-secularization' that is working in congruence with Australia's
shyness because it shows that Australians do not feel the need to 'belong' in
order to 'believe'.^^ America's religious participation statistics disagree with this
and tell a very different story, one where this perceived requirement for religious
resurgence to occur through participation within mainstream organizations in
America illustrates the "high temperature" of renewal that distinguishes it from
Australia's reluctant, gradual movement at an individual and organizational level
rather than at a societal level.
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CONCLUSION
The strong commitment of Australia's early leaders to religious education
and the vast dominance of Anglicanism among the first settlers provides a
narrative of Australia's history that would lead one to believe that Australia's
future as a nation saturated with religious fervor was all but set in stone. Despite
the evidence that would seem to suggest an unending empire for Christianity,
Australia was not exempt from the humanistic movements of the 1900's that
prompted a rise in atheism and agnosticism. Many have since been satisfied with
referring to Australia as a secular country, but Australia as a secular country is
also an inaccurate picture because the majority of Australians still believe in God
and at least half identify with Christianity. Rather it is a shy. unassuming
approach to religion, the same shy approach that pervades all of their cultural
interactions. It stresses that 'belief is about values far more than devotion. While
this religious presence relies on values to constitute belief rather than the
physical, visible displays of devotion, the religious 'belief is still strong enough to
withstand the volley of attacks from secularist movements both past and present
that many assumed would wipe Christianity and religion off the map altogether.
So how then should we think of the typical Australian conception of
theology? Certainly, the forces of mateship, egalitarianism, and skepticism of
authority have helped to produce a culture that interacts with notions of the divine
in a very unique way. One way of understanding their sense of theology is
through an understanding that the majority of Australians do believe in an afterlife
and heaven, yet very few believe In the existence of hell. This reveals an
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Australian theological approach that is consistent with the Australian sense of
egaVitarianism \n which Australians are not only hesitant toward but actively stray
away from the idea of telling others, "you're going to hell." While such a
statement would have been perfectly normal during the authoritarian rule of the
early years, Australians have come to reject the notion that many people deserve
to go to hell. They especially disagree with those beliefs or practices that teach
that specific actions can earn a person a place in hell for eternity. So whether a
person is acting immorally or lacks a devotion that brings him/her to church every
Sunday, Australians reject any such dogmatic approach to the afterlife that
revolves around proper observance of rituals or strict adherence to a moral code
in order to receive favorable judgment and avoid eternal condemnation. Rather,
they seem to maintain a theological belief system system that is rooted in values
in stead of fulfilling requirements in order to belong to a certain religious group.
When asked what they think happens when they die, many Australians respond
with a sentiment very similar to, "Well I believe in a God or something like that,
and he will hopefully see that I've been a good person and let me into heaven."
This conception of the divine is value-based rather than practice or belief-based.
It assumes that God has the same 'fair go' attitude that Australians have and
portrays God as more of a 'mate' than Supreme Judge or Lord. So we see that
even their ideas about God and the afterlife align with the character of their
cultural identity, a character that is largely defined by mateship, egalitarianism,
and a skepticism of authority. This is an incredible phenomenon to consider that
even the movement of religious ascription in the country can be characterized by
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cultural means to show how Australia's unique identity has played an integral role
in the current picture of Australian religion and spirituality. Rather than
Christianity reigning supreme as the background would seem to suggest, the
ideas of mateship, egalitarianism, and a skepticism of authority have shown
themselves to be more eternal factors in the Australian psyche than any specific
form of religious expression. The years of Australian history have cultivated clear
cultural idioms that are now as distinct and distinguishable as the country Itself.
Truly, there is no better way to characterize Australian religious sentiment
than the way Manning Clark put it so many years ago, as "a shy hope In the
heart." It demonstrates the reluctant optimism with which Australians approach
religion. The shyness manifested as skepticism keeps religion from ever reaching
the level of ardent participation that is seen In the hub of western religion,
America, but the Australian's careful placement of that hope within the heart
keeps it from every being completely extinguished by skepticism.

"From a spiritual perspective, it's about being able to delight
in the every day. If the incarnation sanctifies human life, this
Deity-touched planet is saturated with sacredness. Let the
people of the earth rejoice, regardless of if it is located in
lofty cathedral, or the outback... Let the poppies grow, but
let's remember that tall or short, the Lord God made them
all."96
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